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01 Chapter 1 

Verse 1
Observe here, 1. The author and penman of this epistle described by his name, James; by his office, a servant of God, and of the Lord Jesus Christ: that is, by special office, as a dispenser of his gospel. It is the highest honor that can be conferred upon the greatest person, to be the servant of Christ, especially in the quality of an ambassador. 

Note also, how St. James stiles himself the servant of God, and of the Lord Jesus Christ. Some read the words conjoined, others disjoined: conjoined thus, James, a servant of Jesus Christ, who is God and Lord; and thus the fathers urged this text against the Arians, to prove the Divinity and Godhead of Christ; others read the words disjoined, thus James, a servant of God, and of our Lord Jesus Christ. This latter reading seems most natural, and less strained, and affords an argument for proving the Divinity of Christ no less weighty than the former; for as the Father is Lord as well as Jesus Christ, so Jesus Christ is God as well as the Father, and God will have all to honour the Son as they honour the Father.

Observe, 2. The persons to whom this epistle is directed, to the twelve tribes scattered abroad; that is, to such and so many of the Jews as were converted to Christianity, and were now dispersed and scattered into several countries and nations; to them is St. James excited and moved by God to write and direct this excellent epistle.

Here note, by the way, these three things: 1. That God's own people in general may be dispersed and driven abroad from their own countries and habitations; it is no new thing to suffer in this kind, Hebrews 11:38 those, of whom the world was not worthy, wandered in deserts and mountains, woods and caves.

Note, 2. The severity of God towards this people of the Jews, in particular; they were a sinning people, a sinful people, weary of God, sick of his worship, severe to his Son; and God grows sick and weary of them, and according to his threatening, Deuteronomy 28:64 scattered them from one end of the earth unto the other, among all people.

Lord! how dangerous and unsafe it is to rest upon, and glory in our outward privileges! None had more, none had greater privileges than the Jews, yet for their sins the land spewed them out, and God dispersed them, yea, made them a hissing and a by-word among the nations.

Note, 3. The tenderness of God's love and care towards the faithful amongst them in and under this dispersion, he stirreth up St. James to write to the scattered tribes, and to apply seasonable comforts to them, and to all Christians with them in a suffering state, which accordingly he does throughout this whole epistle.

Verse 2
Our apostle's design in this epistle being to support the believing Jews under their great sufferings for the cause of Christianity, he first acquaints them with the nature of those sufferings which they might expect to fall under for the same; he calls them temptations, that is, trials, they are correcting trials for sin, and they are experimental trials of the truth of grace, and of the strength of grace; the affliction of God's children are trials castigatory, probatory trials. 

Note, 2. The advice given in these trials, to count it joy, all joy, when they fall into temptations, yea, into divers temptations; not that afflictions are in themselves joyous, the temptation or trial is not matter of joy, but of sorrow and heaviness considered in itself, but because of their good effects and sweet fruits, in proving our faith, and increasing our patience; but mark, he says, when ye fall into temptations, not when ye run yourselves into them, or draw them upon yourselves; we lose the comfort of our sufferings, when, either by guilt or by imprudence, we bring them upon ourselves.

Note here, that trials, how evil and afflictive soever in themselves, and in their own nature, yet administer occasion of great joy to sincere Christians, We glory in tribulation Romans 5:3; it denotes the highest joy, even to exultation and ravishment; there is joy resulting from the consideration of the glory that rebounds to God, of the honour done to us, of the benefit done to the church, and to ourselves, by confirming the faith of others; evidencing the sincerity of grace to ourselves, preparing us for, and giving us a swifter passage to heaven.

Note, 3. Our apostle's argument to press them to joy and rejoice under their afflictions; and this is taken, 1. From the nature of them, they are trials of faith. 2. From the effect and fruit of them, they beget or work patience.

Learn hence, 1. That the afflictions which the people of God meet with, are trials of all their graces, but especially of their faith. This is a radical grace: we live by faith, we work by love: now of graces, Satan has a particular spite agianst the Christian's faith, and God has a particular care for the preservation and perfection of it, Knowing the trial of your faith worketh patience; that is, it administers matter and occasion for patience, and, by the blessing of God upon it, it produces and increases patience; often trial puts us upon frequent exercises, and the frequent exercise of grace strengthens the habits of grace: Consequently the more our trials are, the stronger will our patience be: Knowing that the trial of your faith worketh patience: it follows, James 1:4.

Verse 4
That is, "Let your patience and perseverance under sufferings resolutely continue and hold out to the end;" this the apostle urges, because some persons bore out the first brunt and onset of persecution, but being exercised with diversity and length of trials, they fainted. Now, as if the apostle had said, "If we will be complete Christians, our patience must run parallel with our sufferings: thus shall we be perfect, not with an absolute perfection, but with a perfection of duration and perseverance." 

Learn, that afflictions sanctified by God do tend exceedingly, not only to the increasing, but perfecting of a Christian's patience.

Quest. But when has patience its perfect work, making the Christian perfect and entire?

Ans. When there is a strong faith, as the foundation of that patience;

when there is a Christian fortitude and courage, enabling us to sustain trials; when there is an exact knowlege of our duty to bear afflictions with a meek and quiet spirit, with a forbearing and forgiving spirit, yea, with a praying spirit, which includes the height of charity, under the highest provocations; in a word,

when there is found with us an entire trust and dependency upon God's power and promise, and a cheerful submission, and quiet resignation of our wills his most holy, wise, and righteous will, in and under the sharpest trials and heaviest afflictions that can befall us; then has patience had its perfect work, and the suffering Christian, in a gospel qualified sense, may be said to be perfect and entire, wanting nothing.

Verse 5
Observe here, 1. A truth necessarily supposed, that every man, more or less, lacketh wisdom to enable him patiently to bear, and prudently to manage, the afflictions of this life; and that there is need of great wisdom to enable us to glorify God in a sufffering hour. 

Observe, 2. The person directed to, in order to the obtaining of divine wisdom, of the patient bearing of afflicitons; Let him ask it of God. He that wants wisdom let him go to the fountain of wisdom. God gives not his blessings ordinarily without asking, and the best of blessings may be had for asking; of the two it is much better to ask and not receive, than to receive and not ask.

Observe, 3. A great encouragement for all that lack wisdom to go unto God for it, drawn first from the bountiful manner of his giving, He giveth liberally, without upbraiding.

Secondly, from the certainty of the gift, It shall be given him. God's liberality in giving what we ask, and many times more than we ask, yea, more than we can either ask or think, is a mighty encouragement to faith and fervency in prayer, to perseverance and importunity in praying; especially if we consider what is added, that as God giveth liberally, so he upbraideth not; that is, he neither upbraids them with their frequency and importunity in asking, nor yet with their great unworthiness of receiving; but instead thereof, subjoins an assurance of granting. It shall be given him. It is a mighty encouragement to pray, when we consider there is not only bounty in God, but bounty engaged by promise.

Observe, 4. The condition required on our part must be observed and fulfilled, as well as the promise made on God's part: But let him ask in faith, nothing wavering.

Quest. What is it to ask in faith?

Ans. The person praying must be in a state of believing: the petitioner must be a believer; the thing asked for must be an object of faith, by being the subject matter of some promise; a fervent prayer for that which God never promised is a foul sin.

Again, the manner of asking must be faithful, with a pure intention of God's glory, with cheerful submission to God's will, with fiducial recumbency upon God's promise with great fervency and warmth of spirit; he that will prevail with Jacob, must wrestle with Jacob for a blessing.

Observe, 5. The evil and danger of wavering and doubting in the matter of prayer; the evil of it is this, that it is perplexing and tormenting of the mind: He that wavereth is driven and tossed like a wave of the sea; an elegant similitude to set out the nature of doubting, when upon our knees in duty. And the danger of it is expressed, Let not that man think that he shall receive any thing of the Lord.

Note, that doubtful and unbelieving persons when they pray, though they receive something, yet they can expect nothing. Let him not think to receive any thing; if he does, it is more than could be expected, because more than God has promised. Doubting in prayer is a provocation, how can he expect his prayer should be either heard or answered? Let not that man think that he shall receive any thing of the Lord.

Verse 8
By a double-minded man, we are to understand one that is divided in his own thoughts between two different ways and opinions, as if he had two minds, or two souls. Many such there were in the apostles' days, judaizing brethren, that sometimes would sort with the Jews, sometimes with the Christians. Many such there are in our days, divided betwixt God and the world, between holiness and sin; like a needle between two load stones, always wavering to and again, pointing frequently to both, but never fixed to either. Such a man, says our apostle, is unstable in all his ways; that is, in all his actions. 

Learn hence, that whilst men's minds are divided between God and their lusts, they must necessarily lead very anxious, uncertain, and unstable lives, always fluctuating in great anxiety and uncertainty; for he is always at odds with himself, and in perpetual variance with his own reason. Where men's minds are double, their ways must necessarily be unstable.

Verse 9
Our apostle having finished his necessary digression concerning prayer, in the foregoing verses, returns now to his former argument, concerning bearing affliction with joy; and urges a strong reason here to enforce the duty, Let the brother of low degree; that is, such a Christian as is brought low by persecution and sufferings for Christ, let him rejoice that God has exalted him, and made him rich in faith, and an heir of the kingdom: nothing is more certain, than that the greatest abuses and sufferings for Christ, are an honour and exaltation to us; he adds, But let the rich rejoice in that he is made low, that is, when he loses any thing for Christ; as if the apostle had said, "Let the poor Christian rejoice, in that he is spiritually exalted, and the rich man rejoice, in that he is spiritually humbled; a rich man's humility is his glory." 

Observe next, the apostle rendereth a reason why the rich man should have a lowly mind, in the midst of his flourishing conditon, because all the pomp and grandeur of riches fades like a flower; and he himself also is beautiful, but fading; fair, but vanishing: and he pursues this similitude of a flower in the eleventh verse, shewing, that as the flower fadeth presently before the heat of the scorching sun, so the rich man fades, and all his riches are both transitory and passing.

Learn hence, that it ought to comfort a Christian that suffers loss for Christ by persecution, to consider, that the things which he loseth for the sake of Christ, are things of a fading nature, which could not have been kept long by him, had they not been rent from him; by parting with that which he could not keep, he makes sure of that which he can never lose; well therefore may the rich man rejoice in his humiliation; Let the brother of low degree rejoice in that he is exalted, and the rich that he is made low.

Verse 10
Here the apostle exhorts suffering Christians to patience, by the example of the Old-Testament saints, who were exceeding dear to God, employed in special services for God, yet exercised with long and sharp affliction for him. Now, their nature was as tender and as frail as ours, and we have the same blessed Spirit to comfort and assist us with them. 

Note thence, 1. That the examples of excellent persons who have gone in the thorny path of affliction before us, and beaten it for us, are for excellent use to suppress our fears, to support our spirits under all our conflicts, and to rouse our courage in all our encounters.

Note, 2. That it is our great duty to eye the encourging examples of those that have trod the path of sufferings before us, and strive to imitate and follow such worthy patterns. The first sufferers had the hardest task; strange and untried torments are most terrible; they knew not the strength of their enemy which they were to engage, but we fight with an enemy which has been often beaten and triumphed over by our brethren that went before us; certainly we that live in these last times have the best helps ever any had to subdue our fears; Take we then the prophets, and primitive saints, for an example both of grievous sufferings and of great patience.

Verse 12
In these words the apostle lays down a forcible argument, to persuade Christians to bear sufferings and persecutions with invincible patience, drawn from the blessedness which attends such a condition: Blessed is the man that endureth temptations, &c. 

Note here, 1. The character of the person whom God pronounceth blessed; namely, not the man that escapeth temptations and trials in this life, but he that bears them with courage and constancy, with patience and submission.

Note, 2. A description of that ample reward which shall be conferred upon such sufferers; They shall receive the crown of life.

Where observe, the felicity of a future state is set forth by a crown to denote the transcendency and perfection of it; and by a crown of life, to denote the perpetuity and duration of it.

Note, 3. Here is an intimation of the time when this transcendent reward shall be dispensed, namely, when the suffering Christian has finished his course with patience and perseverance: When he is tried he shall receive the crown of life.

Learn from the whole, that a patient and constant enduring of trials and afflicitons in this life, shall certainly be rewarded with a crown of blessedness and immortality in the life to come; Blessed is the man that endureth temptation, &c.
Verse 13
There are three sorts of temptations spoken of in scripture, temptations of seduction, temptations of suggestion, and temptations of affliction; the last were spoken of, in the former verses, Blessed is the man that enduredth temptation: the second sort are spoken of in this verse, Let no man say when he is tempted to sin, I am tempted of God, for God cannot be tempted by it, neither tempteth he any man to it. 

Note here, 1. That God is to the author of sin, nor tempts any man to the commission of it; if he did our evil actions could not be properly sins, nor justly punishable by God; for no man can be justly punishable for that which he cannot help and no man can help that which he is compelled unto: and it is very unreasonable to suppose, that the same person should both tempt and punish. To tempt unto sin, is contrary to the holiness of God: and after that to chastise for complying with the temptation, is contrary to the justice of God; God then is not the author of the sins of men.

Note, 2. That men are very apt to charge their sin upon God, and to lay their faults at his door. Let no man say so; intimating, that men are very ready and apt to say so; and that it is to only a fault, but an impious assertion, to say that God tempts any man to sin. Let no man say: he speaks of it as a thing to be rejected with the utmost detestation, a thing so impious and dishonourable to God.

Note, 3. The reason and argument, which the apostle brings against this impious suggestion, God cannot be tempted of evil, neither tempteth he any man; that is, he cannot be drawn to any thing that is evil himself, and therefore it cannot be imagined he should have any inclination or design to seduce others: he can have not temptation to sin from his own inclination, for he has a perfect antipathy against it; and there is no allurement in sin to stir up any inclination in God toward it, for it is nothing but crookedness and deformity: and how can he be supposed to entice men to that which his own nature does abominate and abhor? For none tempts others to be bad, but those who are first so themselves.

Inference, 1. No doctrine then ought to be asserted, or can be maintained, which is contrary to the natural notions which men have of God, as touching his holiness, justice, and goodness.

Inference, 2. If God tempts not us, let us never tempt him: this we do, when we tempt his providence, expecting its protection in an unwarrantable way: as when we are negligent in our calling, and yet depend upon God's providence to provide for our families, which is to approve our folly, and to countenance our sloth.

Note, 4. The true account which our apostle gives of the prevalency and efficacy of temptation upon men, it is their own innate corruption, and vicious inclination, which doth seduce them to it. Every man is tempted, when he is drawn aside of his own lust and enticed.

Mark, he does not ascribe it to the devil; he may and does present the object,and by his instruments may and does solicit for our compliance: his temptations have a moving and exciting power, but can have no prevailing efficacy but from our own voluntary consent; it is our own lusts closing with his temptations which produce the sin: for God's commanding to us to resist the devil, supposes that his temptations are not irresistible.

Learn hence, that man's worst enemy, and most dangerous tempter, is the corruption of his own heart and nature; because it is the inmost enemy, and because it is an enemy that is least suspected: a man's lust is himself, and nature teaches us not to mistrust ourselves: what reason have we then perpetually to pray, that God would not lead us into temptation, but keep us by his good providence out of the way of temptation, because we carry about us such lusts and inclinations as will betray us to sin when powerful temptations are presented to us! There is no such way then to disarm tempations, and take away the power of them, as by mortifying our lusts, and subduing our vicious inclinations.

Note, 5. The account which our apostle gives of the pedigree, birth, and growth of sin: when lust, that is, our corrupt inclinations, and vicious desires, have conceived, that is, gained the consent and approbation of the will, it bringeth forth and engageth the soul in sin: and sin when it is finished in the deliberate outward action, and especially when, by customary practice, it becomes habitual, bringeth forth death, the wages of sin; the first approaches of sin are usually modest, but afterwards it makes bolder attempts: our wisdom is to resist the first beginnings of sin for then we have most strength, and sin least; to suppress sin in the thoughts, to mortify lust in the heart, before it breaks forth in the life, and at last issue and terminate in death: for when lust hath conceived, it bringeth forth sin; and sin when it is finished, bringeth forth death.

Verse 16
As if he had said, "Be not deceived about the causes of good and evil; sin and death are certainly from ourselves. Let us therefore never ascribe either our sins or our temptations unto God: but every good and perfecting gift is of God's free donation and grace, even from above, from the Father of lights, (both of the light of nature, and the light of grace), with whom is no variableness, neither shadow of turning from good to evil; he is unchangeable in his nature and being, and in his attributes and properties." 

Learn hence, 1. That we are very prone to err in our notions and apprehensions, as touching the authors of good and evil; too ready to conclude either God or Satan to be the author of the sin we commit, and ourselves the authors of the good we do: Do not err my beloved brethren, in this matter.

Learn, 2. That as sin, which is nothing but evil and imperfection, is not from God, but wholly from ourselves, and our own corrupt hearts; so whatever is good, perfect, or praiseworthy, is wholly from God, and not from ourselves; we are neither by nature inclined to that which is good, nor are we able of ourselves to perform it; both inclination and ability are from God, who is the fountain of goodness and perfection, and can never cease to be so, for with him is no variableness, nor shadow of turning.

Learn, 3. That God being the infinite Father of lights, he hath no eclipses or decreases, no shadows or mixtures of darkness, but always shines with a settled and constant brightness, always is, and was, and to all eternity will be, immutably the same, and never undergo the least change, either of his essence and being, or of his properties and perfections: With whom is no variableness, nor shadow of turning.

As nothing argues greater imperfection than inconstancy and change, so the greater and more glorious the divine perfections are, the greater blemish and imperfection would mutability be; were God changeable, it would darken all his other perfections, and raise the foundation of all religion; for who could either fear or love, trust or serve that being who is fickle and inconstant! What security could there be in his promises? And who would regard the terror of his threatenings, were he not invariable, and without shadow of changing.

Verse 18
These words are very expressive of four things, namely, of the efficient cause, the impulsive cause, the instrumental and the final cause fo our regeneration. 

Observe, 1. The author and efficient cause of regeneration; he that is the Father of lights, mentioned in the foregoing verse, begat us.

Note, that God, and God alone, is the prime efficient cause of regenration; it is subjectively in the creature, it is efficiently from God: Christ appropriates this work to God, Matthew 11:23. The Scriptures appropriates it to God, Psalms 34:9, called his saints, and God himself appropriates it to himself, I will put my spirit within them, &c. Ezekiel 36:27
Observe, 2. The impelling, impulsive, and moving cause of regeneration, his own will: Of his own will begat he us; by his mere motion, induced by no cause, but the goodness of his own breast, of his own will, and not naturally, as he begat the Son from eternity; of his own will, and not necessarily, by a necessity of nature, as the sun enlightens and enlivens, but by an arbitrariness of grace; of his own will, and not by any obligation from the creature; by the will of God, and not for the merit and desert of man.

Observe, 3. The instrumental cause of our regeneration, the word of truth, that is, the gospel, which is the great instrument in God's hand for producing the new birth in the souls of his people.

Here note, the gospel is called truth by way of excellency, the word of truth, that is, the true word; and also by way of eminency, as containing a higher and more excellent truth than any other divine truth; the gospel declares the truth of all the Old Testament types.

Observe, 4. The final cause of our new birth, that we should be a kind of first-fruits of his creatures, that is, of his new creatures, the chief among his creatures; the first-fruits were the best of every kind to be offered to God, and were given as God's peculiar right and portion; thus the new creature is God's peculiar portion taken out of mankind, which being consecrated to God by a new begetting, they ought to serve him with a new spirit, new thankfulness, as lying under the highest obligations unto new obedience.

Verse 19
As if the apostle had said, "Seeing God has put such an honour upon his word, the word of truth, as by it to beget us to himself; therefore be swift to hear it, prize it highly, and wait upon the means of grace readily and diligently; but be slow to speak, that is, to utter your judgments of it, much more slow in undertaking to be a teacher and dispenser of it; also slow to wrath, or to contentions about the words and points of divinity: wrath and passion hinders all profit by the word, either preached, read, or discoursed about; and a forcible reason is rendered why all wrath should be suppressed, because the wrath of man worketh not the righteousness of God; that is, man's sinful anger will never put him upon doing those things that are just and righteous in God's account: or there is a figure in the words; more is intended than expressed; the meaning is, that the wrath of man is so far from working the righteousness of God, that it worketh all manner of evil." 

Learn hence, that man's anger is usually evil, and very unrighteous: anger justly moderated, is a duty, but such a duty as is very difficultly managed without sin; rash, causeless, and immoderate anger, gratifies the devil, dishonours God, discredits religion, wounds our own peace.

Verse 21
These words are a direction given for the right hearing of, and due profiting by the word of God. 

In order to the former, our apostle shews, 1. What we must lay aside, namely, all filthiness and superfluity of naughtiness; that is, all sensual lusts, and angry passions.

And, 2. Receive with meekness, calmness, and submission, the engrafted word; that is, the word planted and sown in our hearts by the hands of Christ's ministers: which is able to save our souls, that is, from hell and damnation; yet does not the word save of itself, but God by the word; the power of the word is not intrinsical, but extrinsical, derived from God, whose the word is.

Learn hence, 1. That as all sin in general, so anger, wrath, and malice in particular, ought to be laid aside by us at all times, but then especially when we go forth to hear the word of God.

Learn, 2. That the word must be received with all meekness of spirit, if we would hear it with profit and advantage; there must not be found with us either a wrathful fierceness, or a proud stubbornness, or a contentious wrangling, but humility and brokenness of spirit, dociblilty and tractableness of spirit, under the word, otherwise all our hearing will be an addition to our sin, and an aggravation of our condemnation.

Learn, 3. That he word must not only be apprehended and received by us, but implanted and engrafted in us, or it will never be able to save our souls; receive the engrafted word, which is able to save your souls.

Quest. But how may we know when the word is an engrafted word?

Ans. When it is a fruitful word, The word of the truth of the gospel is come unto you, and bringeth forth fruit Colossians 1:6.

Learn, 4. Though hearing of the word be a duty, yet it must not be rested in; be hearers, but not only hearers. Alas! bare hearing of the word is the least part of Christianity, and the lightest part of Christianity; though we be intelligent hearers, though we be very diligent and attentive hearers, though we be affectionate hearers, yea, though we make great proficiency in knowlege by our hearing, yet all this will deceive us at last, if nothing farther be added to it.

Therefore, learn, 5. That the doers of the word are the best hearers, yea, the only hearers in God's account: not to hear at all is atheistical, and produces no religion; to hear, and not to know and be affected with what we hear, is stoical, and breeds a blind religion; to know, and not to do, is Pharisaical, and breeds a lame religion; the practical hearer is the only approved hearer in the account of God: A good understanding have they that do they commandments, Psalms 111:10.

Lastly, without this, all our hearing is but self-deceiving; and this is the most shameful deceit, the most dangerous deceit, and, if timely care and endeavours prevent not, an irreparable and eternal deceit: Be ye doers of the word, and not hearers only, deceiving your own selves.
Verse 23
In these words our apostle declares the vanity and unprofitableness of a bare hearing of the word, by a similitude taken from a man looking in a glass; though he sees in a glass his own natural face, which he was born with, whilst he is looking in it, yet no sooner is he gone from it, but he forgets the figure and fashion of his own countenance, having had only a slight and transient view of it; so, in like manner, the preaching of the word has not an awakening influence, and leaves not an abiding impression upon most hearers, who are willing to be deceived, and to deceive themselves, by a bare and naked hearing of divine truths. 

Learn hence, that the word of God is a glass, or as a glass, in which the soul's complexion may be seen: in this glass we may see both God and ourselves. Christ's beauty, and our own deformity, both our disease, and our remedy.

Learn, 2. That the glass of the word must not be carelessly and cursorily looked into, with a slight and superficial glance, but if we desire to have all the spots and blemishes of our souls thoroughly discovered, we must keep it before our eyes continually, and daily dress our souls by it.

Verse 25
Observe here, 1. The title given to the word of God, particularly the gospel, it is called liberty, a law of liberty, and a perfect law of liberty: partly because it calleth us to a state of liberty and freedom, and teacheth us the way to true liberty, and offers us the assistance of a spirit of liberty; partly because it spareth none, but dealeth with all persons freely, without respect of persons; the gospel, or word of God, then is a law of liberty. 

Observe, 2. The duty here required, with reverence to this law of liberty, namely, to look into it, and continue therein, to look into it with an accurate and narrow inspection, as the disciples did into Christ's sepulchre, and as the angels look into the mysteries of salvation, 1 Peter 1:12. To look into the law of liberty, implies deepness of mediation, and liveliness of impression; and continuing therein, imports perseverance in the knowlege, faith and obedience of the gospel, in order to our fruitfulness in good works: If ye abide in me, and my word abide in you, says Christ, ye shall bring forth much fruit, John 15:5; John 15:7.

Observe, 3. The reward promised and insured to such as look into the gospel, that law of liberty, that continue in it, and are doers of the work required by it, they are blessed in their deed; there is a blessedness annexed to the doing of that work which the word of God requires; yet mark the distinctness of Scripture phrase; the apostle doth not say, that the doers of the word shall be blessed for their deed; but in the deed it is an evidence of our blessedness, not the ground of it, the way, though not the cause of blessedness.

Verse 26
Observe here, 1. That there have been, are, and ever will be, many professors of religion, who seem, and only seem to be religious. 

Observe, 2. That an unbridled and ungoverned tongue, is a certain sign and evidence of a man's being only seemingly religious; it seems there were many unbridled tongues in the apostle's days, amongst the professors of Christianity, which put the apostle upon spending the whole third chapter about the government of the tongue; the grace and word of God are bridles, which we are to put on, to restrain us from sinful and excessive speaking.

Observe, 3. That such a man as pretends to religion, and seems to be religious, without bridling and governing of his tongue, all his religion is but vain and self-deceiving: Vain, that is, empty; in shew and appearance only, nothing in truth, and in reality: or vain, that is ineffectual; it doth not perform its office, it does not answer its end, their religion will do them no good, stand them in no stead; that faith, that hope, those prayers which will consist with the reigning evils of the tongue, are vain and self-deceiving; that religion, which cannot tame the tongue, will never save the soul; though some evils of the tongue may consist with grace, yet an unbridled tongue cannot consist with it: deceit in our lips is as bad as falsehood in our dealings, and virulence in our tongue as bad as violence in our hands; and if thy religion be vain, all is vain to thee; thy hopes are vain, thy comforts are vain. The sum is, that an unbridled tongue, in a religious professor, is enough to prove his religion is vain.

Verse 27
Observe here, 1. That the apostle doth not set down the whole of religion, but an eminent part and instance of it only: pure religion is this, that is, this is the practice of religion, without which all religion is vain; this is an eminent fruit, which springs from the root of pure religion; if pure religon live in the heart, the fruits of pious charity will appear in the life. 

Observe, 2. The acts of charity, when they flow from a religious principle, do commence acts of worship; to visit the widow and fatherless, considered in itself, may be only an act of indifferency and civil courtesy; but when it is performed as an act of duty, in obedience to the command of God, or as an act of mercy and pity, for the supply of their wants by our purse, or for the comforting of their hearts by our counsel; being thus done out of conscience, it is as acceptable to God as an act of worship, to visit the fatherless and widows in their affliction.

Observe, 3. How the apostle joins charity and purity together; a pretense to the one without the other discovers the insincerity of both; the relieving of the afflicted, and a life unspotted, must go together, or God accept of neither: Pure religion is this, to visit the widow, and keep himself unspotted from the world; that is, from the defilement and pollutions of the world by the lusts thereof; plainly intimating,

1. That the world is a filthy place, a dirty defiling thing. What company almost can you come into, generally speaking, that is not sooty and leprous? How hard is it to converse with them, and not be polluted and infected by them? Even as hard as it is to touch pitch, and not be defiled.

2. That it is our duty, and ought to be our daily endeavour, to keep ourselves as unstained by, and unspotted from the world as we can: and that we may escape the pollutions which are in the world through lust, let us be instant in prayer, diligent in our watch, that if we cannot make the world better, that shall never make us worse.

3. That we should more and more grow weary of the world, and long for heaven, where there is nothing that defileth, where we shall have pure hearts, pure company, every thing agreeable, and this not for a few years, but for everlasting ages. Lord! when shall we ascend on high to live with thee in purity?

02 Chapter 2 
Verse 1
For the better understanding of these words, let us consider. 1. What the apostle doth not; 2. What he doth condemn. 3. What is here not condemned, namely, 

1. The paying of civil respect to all persons, according to their character, and a different respect to persons, according to their different qualities: honour is to be given to whom honour is due, and the rich are entitled to respect; and that they receive it from us, is no ways displeasing unto God.

2. Much less does our apostle here speak against honouring magistrates, or paying respect to our ecclesiastical or civil rulers and governors in their courts or judicature: civility, yea, Christianity, calls for outward respect and reverence to them that are above us, especially if in authority over us.

But positively, that which is here condemned, 1. In general, is partiality in our respect to persons in religious matters, for in the things of God all are equal: the rich and the poor stand upon the same terms of advantage; external relations and differences bear no weight at the gospel-beam; therefore, to disesteem any of the poor members of Christ, as such, is to disesteem and undervalue Christ himself. Holiness in not less lovely to him because clothed with rags, nor unholiness less loathsome because it goes in a gay coat with a gold ring. Wickedness is abominable to Christ, and ought to be so to us, though it sits upon a throne, and holiness shines in his eye, (and may it in ours also,) though it lies upon a dunghill.

2. That which seems here to be condemned in particular, is the accepting of persons in judgment, upon the account of outward advantages, proceeding not according to the merits of the cause, in their ecclesiastical and civil judicatures, but according to external respects. Our apostle would by no means have them pay a deference to a rich man in judgment because of his riches, or gay attire; nor to pass over the poor saints in their assemblies, for want of the gold ring, and goodly apparel, seeing their faith clothed them with a greater and a more valuable glory, which renders them more honourable than any riches or gay clothing could do.

And mark the apostle's vehement expostulation, which carries with it the force of a severe reprehension; Are you not partial, and become judges of evil thoughts? As if he had said, "Are ye not condemned in yourselves, and convinced in your own consciences that you do evil? Are ye not become judges of evil thoughts; that is, do you not pass judgment from your evil thoughts, in thinking the rich worthy of respect in judgment for his gorgeous attire, and outward greatness, and the poor fit to be despised for his outward meanness? Is not this an evil, a very evil thought in you, to think him the best man that weareth the best clothes, and him a vile person that is in vile apparel?

From the whole learn, 1. That men are very prone to honour worldly greatness in general, yea, to give too great a preference to it, even in matters of judgment. Man is very often swayed in judgment by the power, pomp, and splendour of men; we are apt to think that they that are worth most are most worthy: thus men, good men, may mis-judge of men; but thus to accept the persons of men, either in spiritual or civil judgment, is a provoking sin.

Verse 5
To prevent the growing evil condemned in the foregoing verse, of undervaluing those that are rich in grace, because poor in estate, the apostle in this verse declares how God himself gives countenance to the contrary practice; he confers a threefold dignity upon them; they are chosen by him, they are rich in faith, and heirs of the kingdom of heaven now as if the apostle said, "Are they fit to be despised by you, that are thus highly dignified and enriched by God?" And to stir up their attention to what he speaks, he ushers in his interrogation with this, Hearken, my beloved brethren, hath not God chosen the poor of this world? &c. 

Learn hence, that such as are poor in this world, and disesteemed of men, may yet be chosen of God, rich in grace, and heirs of glory. This he does, to demonstrate the sovereignty and freeness of his grace, and the glory of his wisdom. The first choice that Christ made of persons to be his followers were poor men; and ever since, generally speaking, they are the poor that receive the gospel: God has more rent, and better paid him, from a smokey cottage than from many stately palaces, where men wallow in wealth, and forget God.

Verse 6
Our apostle here charges them downright with that sin which he had been before condemning, namely, an undue respect of persons, despising the poor whom God himself had chosen and honoured: But ye have despised the poor. Despising the poor is a sin not only against the word, but against the works of God; it is against his word and express command, backed with a severe threatening, enter not into the vineyard of the poor; that is, oppress them not, for his avenger is mighty, and God will plead his cause for him. It is also against his works and his end in creation: for God never made any creature for contempt; he then that despiseth the poor reproacheth his Maker, that is, condemneth the wisdom of God; which is as much seen in making poor, as in making rich; in making valleys, as in making hills. 

Observe farther, the apostle shews them what little reason and cause they had as to vilify the poor, so to idolize and adore the rich; do not rich men oppress you by tyranny, and draw you before the judgment seat, like the vilest malefactors? Do not they blaspheme the name of Christ? that worthy name from which you are called Christians, and spit in the very face of your holy religion?

Learn, 1. That wicked rich men are oft-times oppressors, sometimes persecutors; they have frequently both will and power, both disposition and occasion to do both.

2. That oppressors and persecutors are generally blasphemers; they blaspheme the name of Christ, that worthy name which whosoever nameth ought to depart from all iniquity, 2 Timothy 2:19.

Verse 8
Observe here, 1. The honourable title put upon the law of God a royal law: Royal in its author, Jesus Christ, Hebrews 12:25. Christ's voice shook Mount Sinai: Royal in its precepts, the duty it requires of us is noble and excellent, nothing but what is our interest as men, our honour and happiness as Christians, and what tends to the perfecting and ennobling of our natures: Royal in its rewards: true, our work can deserve no wages; however, our royal Master will not let us work for nothing. Satan, as a master, is bad, his work much worse; but his wages worst of all. Christ is a royal Master, obedience to his law is royal service: and how royal is his reward, in making us kings and priests unto God on earth, and crowned kings and princes with God in heaven! 

Observe, 2. Our duty declared, with relation to this royal law, namely, to fulfil it: If ye fulfil the royal law, according to the Scriptures, that is, if ye pay a sincere respect to the whole duty of the law, if you come up in your obedience to that universal love of God and your neighbour which the law requires, ye do well; where by neighbour, we are to understand every one to whom we may be helpful; the command to love him as ourselves shews the manner, not the measure, of our love; the kind, not the degree; the parity and likeness, not the equality of proportion; we must mind the good of our neighbour as really and truly, though not so vehemently and earnestly, as our own.

Observe, 3. How the apostle convicts them for walking contrary to this law, in honouring the rich and despising the poor, and in judging according to men's outward quality and condition: If ye have respect to persons in this manner, ye commit sin, and are convinced of the law as transgressors. How does the law convince? Not only by reproving, but by proving: it shews us a rule, and faith, "There ye have departed from it; here is a line, and there ye have transgressed it; either gone over it, or gone beside it."

Learn hence, that the rule of the word discovers wickedness fully to the conscience of the sinner who winks hard, and is loth to lie under the convictions of it.

Verse 10
Here the apostle doth suppose a case which ought to make every person very conscientious in his obedience to the whole law of God, namely, that in case a man were careful to observe all the laws of God, except one, his living in the breach of that one shall be so far from being connived at upon the account of his obedience to all the rest, that he shall be liable to the punishment which is due to the transgression of the whole law; to the same punishment for kind, I say, not for degree; because the more and greater sins men are guilty of, the greater and severer shall be their punishment, which consists in being for ever banished from the presence of God, and in being imprisoned with devils and damned spirits, which is called eternal death. 

Learn hence, that whoever allows himself in any one sin, be it either of omission or commission, willingly, constantly, and with allowance from conscience, and doth not convert and turn from it unto God, he is certainly in a state of damnation, because he affronts the sovereignty, and condemns the authority of that God that made and enacted the whole law, and also stands in a prepared readiness and disposition to break any other, yea, all other laws, in the grossest manner, whensoever any forcible temptation may assault him. Add to this, that living in the breach of any one law, will make a person unmeet for the enjoyment of God, as well as living in the breach of all.

Verse 11
As if the apostle had said, "He that threatened adultery with death, threatened also murder with death; it is the same lawgiver that forbids both, and his authority is as truly contemned in transgressing one as both these laws. Disobedience to God, in any one law, is a virtual denying of his authority to prescribe any law to us, and lays a foundation for universal disobedience; for if Almighty God's sovereignty be disowned in any one instance, it may as well be so in all other; the same reason that leads to the observation or violation of one law, doth oblige us to keep or break all the rest, and that is the authority of the lawgiver. The whole law hath an equal obligation upon the conscience." From hence the apostle draws this inference, that persons should so speak and so do, so order their speeches and their actions, as they that shall be judged by the law of liberty. 

Note here, 1. That all we say and do, all our actions and expressions, do fall under the judgment and sentence of the law of God.

2. That the law of God, in the hand of Christ, is the law of liberty; we are freed from it as a covenant, freed from its condemnatory curse, freed from its rigorous exactions, bondage, and terrors. The law to a believer is a law of liberty, and to others a law of bondage and death.

3. That it will be a great help to us in our Christian course, to think often that all our words and actions must come into judgment; it is agreeable to the liberty of the gospel to believe and remember, that all we say and do must be judged by the law of liberty.

Verse 13
That is, he that whilst he lived shewed no mercy, but had opportunity and ability to shew it, shall have judgment without mercy; that is, shall be very severely handled by God in the great day, and the sentence that shall pass upon him will be insupportable: but mercy rejoiceth against judgment, or triumpheth over judgment; that is, mercy in some degree of exaltation; such a mercy as has covetousness, hard-heartedness, and penuriousness, with all its enemies, under its feet: such mercy qualifies, strengthens, and enables the person in whom it is found, to be confidently secure that he shall receive no prejudice or hurt, by that judgment God shall pass upon the world at the great day. 

Learn, from hence, that merciful men, whose hearts and hands are much exercised in doing good, and shewing mercy, by means of the consciousness of these God-like dispositions in themsleves, are, or may be, full of a joyful and blessed security, that they shall stand in the great judgment of the world, and find favour and acceptance in the eyes of the judge; when all unmerciful, covetous, and hard-hearted persons, shall fall under the sentence, and be ground to powder by it; He shall have judgment without mercy, that sheweth no mercy; but mercy rejoiceth against judgment.

Verse 14
Our apostle here enters upon the second part of his discourse contained in this chapter, namely, to shew the vanity of a fruitless faith; that such a faith as is not the parent and principle of obedience, and productive of good works, is altogether ineffectual and unprofitable. Faith of no kind, when it is alone, is justifying; as there can be no good works without faith; so where true faith is, it will be fruitful in good works, otherwise faith is no more faith; no believing without obedience will avail us; therefore St. Paul and St. James both agree to render to faith the things that are faith's, and not to take away from works the things that are works. 

What doth it profit a man to say he hath faith? &c. As if our apostle had said, "Let not any person think his faith sufficient to justify and save him without the works of charity and mercy." Alas! a mere worldly profession is a poor unprofitable thing! What will professing Christianity, and saying we believe, avail to salvation, if we obey not Christ, and live not according to the gospel? Will good works feed the hungry, or clothe the naked? Is it not like a mocking of them? Even so a notional knowledge, and a bare profession of faith, if it brings not forth the fruits of holiness and obedience towards God, of justice and rightousness, of love and mercy towards our neighbour, it is an effectual dead thing; like a dead corpse, without a quickening and enlivening soul; it is altogether dead as to our justification and salvation.

Learn hence, 1. That a fruitless faith is certainly a dead faith. It is dead, because it does not unite us to Christ; it is lifeless, because there is no liveliness in such a person's performances; for though faith be not always alike lively, yet if sincere, it is always living, and enables the Christian to live unto Christ, and to bear much fruit. He that abideth (that is, believeth) in me, and I in him, the same bringeth forth much fruit John 15:1.

Observe, 2. The comparison which St. James here makes between faith and charity; from whence he draws this conclusion, If charity towards the poor, professed in words, but without works, be counterfeit, then faith in Christ, professed in like manner, without obedience, is also counterfeit and false: but charity towards the poor in words, and not in deeds, is a counterfeit charity; accordingly faith in Christ, without obedience to his commands, is a false faith; a dead faith, in regard to the effect; because it will never bring them, in whom it is, to life and salvation."

Verse 18
St. James brings in these words by way of dialogue, between a sincere believer that has true faith, and a falsehearted hypocrite that only pretends to it; thus, "Thou sayest thou hast true faith, though thou hast no works to evidence its truth; I say, I have true faith, because I have good works, which are the genuine effects and fruits of it. Come we now to the trial and let it appear who saith truth, thou or I if thou that hast no works sayest true, prove thy faith to be true some other way. Works thou hast none, shew thy faith then be something else; but that is impossible, therefore thou vainly boastest of that which thou hast not; but, on the other side, says the sincere believer, I can make good what I say, proving the truth of my faith by the fruits of it is my works; this is a real demonstration that my faith is no vain ostentation as your's is." This way of arguing is very convincing; it grips the conscience of the hypocrite, and covers him with shame and confusion of face. 

Learn hence, that good works are the evidences by which Christ will judge of our faith now, and according to which Christ will judge of us, and our faith at the great day. These two, faith and good works, ought to be as inseparable as light and the sun, as fire and heat. Obedience is the daughter of faith, and faith the parent and principle of obedience.

Verse 19
As if the apostle had said, "Be thou either Jew of Christian, thou believest that there is a God, and assentest to the articles of religion: herein thou doest well, but this is no more than what the devils do: for they also believe and tremble; and if thou hast no better faith, and no better fruits of thy faith than they, thou hast the same reason to tremble which they have." 

Observe here, 1. That a bare and naked assent to the truths of the gospel, yea, to the fundamental truths and articles of religion, is not faith that will justify and save. The devils have it, yet have no hopes of salvation with it; they believe that there is a God, and a Christ that died for others, though not for them; so that an atheist that does not believe a God, is worse than a devil; for he believes that there is a God, whose being the Atheist denies.

Observe, 2. That horror is the fruit and effect of the devil's faith; the more they know of God, the more they dread him; the more they think of him, the more they tremble at him. O God! All knowledge of thee out of Christ is uncomfortable; thine attributes, which are in themselves dreadful and terrible, being beheld by us in thy Son, do yield comfort and sweetness to us; The devils believe, but tremble.

Verse 20
Our apostle here goes on to prove, that a person is justified by works, that is, by a working faith, from the example of Abraham; and the argument lies thus: "If Abraham of old was justified by a working faith then we cannot be justified without it at this day; but Abraham, the father of the faithful, and the friend of God, was justified by a working faith, therefore faith without works will justify no man. As Abraham was justified, so must we and all others be justified; because the means and method of justification were ever one and the same, and ever will be uniform and alike. But Abraham was justified by a working faith, his faith was full of like, efficacy, and power, in bringing forth obedience unto God; witness his ready compliance with that hard and difficult command, the offering up his son Isaac. Seest thou how faith wrought with his works? that is, how his faith did both direct and assist him in that work. By faith Abraham offered up Isaac, and by works was his faith made perfect Hebrews 11:17, that is, declared to be perfect; for Abraham was justified five and twenty years before he offered up his son, but his conquering the difficulties of that work, shewed the perfection of this faith: as the goodness of the fruit declares the excellency of the tree, so the furit of obedience evidenced the sincerity of Abraham's faith." 

From hence then it may and must be concluded, that a barren and empty faith is a dead faith;

dead because it may be found in and with a person dead in trespasses and sins;

dead, because it receives not the quickening influences of the Spirit of God;

dead, because it wants operation, which is the effect of like;

dead, because unavailable to eternal life.

Observe farther, the honourable character and noble testimony here given of Abraham, for and upon the account of this faith and obedience; He was called the friend of God. All true believers are God's friends, as friends they are reconciled to him; as friends they enjoy communion with him, and communications from him; as friends there is a conformity of wills and affections between them, they like and love, they will and chuse the same things; as friends they desire and long for the complete fruition and enjoyment of each other.

Observe lastly, the inference which St. James draws from this instance of Abraham, Ye see then how that by works a man is justified, and not by faith. By faith only, he means faith that is alone, solitary, and by itself, without works.

Quest. But does not St. James, by affirming, that By works a man is justified, and not by faith only, contradict St. Paul, who says, By the deeds of the law shall no flesh be justified in God's sight? Romans 3:20
Ans. Not at all,

1. Because they do not speak, ad idem, to the same thing; St. Paul speaks of justification before God, St. James of justification before men: St. Paul speaks of the justification of our person, St. James of the justification of our faith.

2. They do not speak iisdem to the same persons: St. Paul had to do with hypocritical professors, who abused St. Paul's doctrine of free grace, and took encouragement to sin, affirming, that if they believed, it was sufficient, no matter how they lived; therefore St. James urges the necessity of good works, as evidences of the sincerity of our faith.

The sum of the matter is this, what God has joined none must divide, and what God has divided none must join; he has separated faith and works in the business of justification, according to St Paul, and none must join them in it; and he has joined them in the lives of justified persons, as St. James spake, and there we must not separate them. St. Paul assures us, that works have not a co-efficiency in justification itself; but St. James assures us, that they may and ought to have a co-existency in them that are justified.

Verse 25
Here the apostle declares, that Rahab was justified by a working faith, as Abraham was before her, which appeared in her entertaining the spirits, lodging them in her house, and dismissing them with all possible privacy, which was a notable evidence of her faith in the God of Israel, her faith being accompanied with great self-denial, and exposing her to a mighty hazard. Indeed, Rahab's faith was mixed with great infirmity, she told a lie; but that is overlooked by God, and her faith only recorded, not her failing divulged. Rahab's lie, Sarah's laughter, Job's patience, are not mentioned: we discover corruption in the very exercise of our graces; but Oh! how good a master do we serve, that pardons our infirmities, and accepts our sincerity! 

Learn hence, that the duties and services of believers, though blemished with many defects, do find acceptance with God, and shall not fail to be rewarded by him. Rahab's faith was seen in receiving the spies, her weakness and infirmity appeared in her lying; God pitied and pardoned the one, and accepted and rewarded the other.

Verse 26
In this verse the apostle sums up the whole matter, by comparing a dead faith to a dead corpse; as that is imperfect, wanting its best and noblest part: so faith without works wants that which dignifies and completes it. 

Faith, without holiness to enliven it, is a dead body, without the spirit to quicken it.

Again, as a dead corpse is useless as well as imperfect; though it has eyes, it sees not; feet, it walks not; mouth, but speaks not; thus it is with a dead faith, being unaccompanied with a good life; no believing, without obedience, will avail us; for though there is no merit in our obedience that we should be saved for it, yet is there such a necessity of obedience, that we shall never be saved without it.

Again, as a dead corpse is noisome to us, so is a profession of faith without obedience loathsome to God: he says to all the workers of iniquity, Depart, from me, I know you not. I approve you not.

As the body without the spirit is dead, that is, as the body is known to be dead, if we perceive no vital actions flowing from the soul, so is faith dead, if we see it not demonstrated by effectual operation: as it is necessary to the being of a living body that it be united to the soul, so it is necessary to the being of a living Christian's faith, that it brings forth works of obedience in the Christian's life: For as the body without the spirit is dead, so faith without works is dead also.

03 Chapter 3 
Verse 1
For the clearer understanding of these words, let us consider, 1. What the apostle does not forbid, namely, private and brotherly admonition, which proceeds from Christian love one towards another, much less does he condemn public and authorized reproof: God has made it the duty of all to admonish and reprove each other charitably; he has made it the duty of others to admonish and censure evil-doers, authoritatively; this, therefore, is not forbidden. 

Observe, 2. What it is that is here forbidden, namely, such a reproving of others as is supercilious and masterly, managed with sharpness and severity, rashly and rigidly. As if the apostle had said, "Be not magisterial and censorious towards your brethren, as if every one of you had many masters in them." Censuring of others is an arrogation of mastership over others, and the assuming of a power over them which God never gave us, it is a bold usurpation of God's authority; we may admonish, reprove, and warn; but it must not be in a lordly manner, in a masterly way, which is reviling rather than reproving; we must be covered with a cloak of love, there may be, and oft-times is, a great deal of malice in reporting truth.

Observe next, the remedy prescribed against censuring others, namely, the considering ourselves that we shall thereby receive the greater damnation; sharp reprovers in judging others, pronounce a doom upon themselves; such as reprove either out of office, or out of charity, ought to look to themselves, lest in reproving others they condemn themselves.

Verse 2
As if the apostle had said, "We had need be very candid in censuring others, for we all of us offend in many things ourselves, especially with and by our tongue, which is an engine of more mischief, both to ourselves and others, than any other member of the body;" and accordingly he is called here, not a gracious man, but a perfect man, one that has attained to the fullest measures, and highest degrees of grace, that can bridle his tongue: to be able to bridle the tongue is an argument of considerable growth, and happy progress in grace; he that can bridle his tongue, can bridle his whole body, that is, govern all the other actions of his life; he is a very extraordinary Christian. 

Verse 3
As we rule the whole body of a horse by a bridle in its mouth, so by bridling our tongues, we shall rule and govern all the actions of our lives. 

Note, that as hot and hard mouthed horses, so the tongue of man is apt to run out, unless well bridled; nor is any bridle strong enough to hold it in, but the bridle of grace; nay, not that at all times. The grace of God is both spur and bridle to the tongue of man: Grace, like a spur, provokes to speak for God, and for the good of others; and grace, like a bridle, stops us from speaking what may grieve the Spirit of God, and justly offends others. None rule their tongues well without grace, and every one that has grace doth not rule them well; it is a great part of perfection not to offend in word.

Verse 4
The design of our apostle, by this and the former similitude, is to shew, that little things well governed can govern great bodies; as the rider by a small bit can govern the horse at pleasure, and the pilot, by a small rudder, can manage the ship with ease; so the government of that little member the tongue, is a special mean for governing the whole man. 

Next he compares the tongue to fire, in regard to the danger that attends it: Will a spark of fire set a house, a town, a city in a flame, and lay it in ashes? In like manner will a fiery tongue inflame a family, a society, a church, a kingdom: Yea, the whole world, by strife and contention, putting all into combustion; such a tongue being set on work by the devil, and kindled by that fire which came from hell; but verily, a tongue set on fire from hell, shall, without repentance, be set on fire in hell.

Learn hence, that a wicked tongue is of a hellish original, the fire of such a tongue is blown up by the breath of hell; let us abhor contentions, revilings, and reproaches, as we would hell itself.

Verse 7
Our apostle here goes on in shewing how difficult it is to govern the tongue; it is wilder than the wildest beasts, they are more tractable, and may be sooner tamed than a tongue be governed: it is an unruly evil, that will not be held in. 

Nature has set a double guard about the tongue, namely, the teeth and the lips, and grace has laid many restraints upon it, and yet it breaks out full of deadly poison, intimating, that the tongue is as deadly as a venomous beast.

In the wild desert there are lions, bears, and tigers, but they assault us but now and then, and can only rend the skin, but a contentious tongue is always troublesome to the soul and spirit: man tameth the beast, and God tameth man: and the apostle's calling the tongue an unruly evil, full of deadly poison, plainly imports, that a wicked tongue is venomous and hurtful; a slanderous tongue is a deadly poison, nothing can secure against it but innocency and a good conscience; if we fall by it, let this comfort us, that there will be a resurrection of our names, as well as of our persons, let us always then keep in the way of our duty, and commit our good name to God's care and keeping.

Verse 9
Observe here, 1. Our apostle informs us what is the proper use of the tongue: namely, to bless and praise God; speech being the most excellent faculty, is to be consecrated to divine uses: it is both a good man's work and his recreation to bless and praise God. 

Observe, 2. The sinful use which some men put the tongue unto, and that is, to curse with it, to curse men that have the natural image of God upon them, yea, holy and good men, that have the divine image of God instamped upon them; this is the abuse of some men's tongues, their mouth is full of cursing and bitterness.

Observe, 3. The same tongue cannot, should not bless God and curse men; to pray and brawl with the same tongue, is shameful hypocrisy; to go from worshipping to railing and reviling, to speak to the God of heaven with a tongue set on fire of hell, is a monstrous impiety.

Observe, 4. How the apostle discovers the mighty absurdity of blessing and cursing with one and the same tongue, and of putting the best member to the worst use; the good aggravates the evil, and the evil disparageth, yea, disproveth the good; to suppose that the same tongue should acceptably bless God, and at the same time sinfully curse men, is as irrational and absurd as to imagine that the same fountain should send forth salt water and fresh, sweet water and bitter; and, as if a fig tree should bring forth olives, or a vine bear figs: our apostle argues and reasons from what is impossible in nature, to what is absurd in manners; contrary effects from the same cause is against the order of nature; in like manner grace is uniform, and always acts like itself; to bless and curse, to pray and revile, is wholly inconsistent with grace: nature abhors contradictions, and so does the grace of God: though a Christian has a double principle in him, the flesh and the spirit, yet he has not a double heart; his spirit is single and sincere in what he does, in all he does both for God and man.

Verse 13
As if our apostle had said, "If any among you desire to approve yourselves more knowing than others, wiser and better than others, as you would be thought when you censure and despise others, shew it to the world by a better conversation, by your abounding fruitfulness in good works, and by such meekness of spirit as will be an evidence of true wisdom." 

Hence we learn, that the wise man is a meek and patient man; as pride and folly, so wisdom and meekness, are companions; the more wisdom a man has, the more he can check himself, and curb his passion: Moses is renowned in Scripture for his wisdom, and for meekness; we all affect the reputation of wisdom, let us discover it by humility, in being lowly within ourselves: and by our meekness in bearing with and forbearing one another; yet must our meekness be a wise meekness, it must be opposite to fierceness, but not to zeal; Moses was very meek in his own cause, but as hot as fire in the cause of God; meekness and zeal are consistent, let us then shew out of a good conversation our works with meekness of wisdom.

Verse 14
Observe here, 1. How the apostle points at the root of all tongue evils; we pretend zeal and justice, zeal for God, and doing right to ourselves; but the true cause is envy, called bitter envying, as being bitter in its root, bitter in its fruit, bitter to others, bitter to ourselves; this is a painful evil, an unprofitable evil, a foolish, sinful evil; it makes another's good our grief. 

But why so?

The good of another is no hurt to us; we have not the less because another has more; Leah's fruitfulness was no cause of Rachel's barrenness; why then should it be the occasion of Rachel's envy? Thy portion is not impaired because thy brother's is increased.

Observe, 2. How envy and strife are here joined together; if you have envying and strife in your hearts; when envy is found in the heart, strife will soon be found in the tongue, for envy is the mother of strife; natural corruption doth most of all betray itself by envy; it has an early spring, and a late autumn: we have it as soon as we come into the world, and it is a hard matter to leave it before we go out of it again: children suck it in with their milk, and the old man buries it in his coffin.

Observe, 3. What are the bitter effects and fruits of envy and strife, namely, confusion, and every evil work; an envious spirit is an unquiet and wicked spirit; the devil worketh by no instruments more than by envious, discontented, and malicious persons; pride and envy were the two first sins that crept into the world; the first man was ruined by pride, the second destroyed by envy, the whole world could not hold two brothers when the one was envied by the other: Cain's envy tasted blood, and verily the sinner's envy thirsts after it; well therefore may the apostle say, Where envying and strife is, there is confusion, and every evil work; this wisdom descendeth not from above, but is earthly, sensual, devilish.

Verse 17
Our apostle here enters upon a comparison between earthly wisdom, and spiritual heavenly wisdom; between wisdom that is not, and wisdom that is from above. 

Observe, 1. That wisdom which is not from above characterized and described. 1. It is earthly, it is suited to earthly minds, and it is employed about earthly things: earthly wisdom is mere folly; it is said to be wise only for this world, and to have such an unsavory spirit as will relish nothing but what is earthly. 2. Sensual; such wisdom as tendeth only to gratify the senses, and is conversant about outward pleasures, which are the pleasures of the beast, and not of the man: such sensual satisfactions do only please the sensitive appetite, which it is the highest rational pleasure to mortify an subdue. 3. Devilish; because it is such wisdom as is found in the devil; he is only wise to do mischief. As a man has a fleshly part in common with the beast, so there are some sins which the Scripture calls fleshly and beastly lusts, as uncleanness, riot, excess, and the like; but as man has somewhat in common with the angels, namely, his spirit and soul, so there are some sins which are called Satan's lusts, His lusts he will do John 8:44.

Thus envy, pride, wrath, revenge, malice, slander, these sins make a man devilish, like unto Satan; hence is St. Paul's exhortation, To cleanse ourselves from all filthiness of flesh and spirit. 2 Corinthians 7:1
Lord, pity the deplorable ruins of mankind, compassionate fallen man, who hath not only somewhat of the beast, but also somewhat of the devil, in him by nature! O deplorable degradation! And should he sacrifice himself, he could not save himself without a sanctifier: he must be restored to the divine likeness here, or never enjoy his Maker hereafter.

Observe, 2. He next describes spiritual wisdom to us, and that, first by its original, it is from above. All wisdom is known by its descent; carnal wisdom is of the earth earthly; spiritual wisdom is from above, and has a heavenly Author, and its original and descent is heavenly: The wisdom that is from above.

Secondly, he describes spiritual wisdom by its effects and fruits, by its properties and qualities, and reckons up eight of them.

1. True wisdom is pure and holy wisdom, and sinless craftiness: the heart of such a person is clean, though not wholly free from sin, and his way is undefiled: this pure wisdom will not brook the filthiness either of error in judgment, or sin in practice: error is a blot as well as sin, and is as damnable as sin; the one is an open road, the other a secret path to hell and destruction; he that is wise, and has a due care of his soul's salvation, will be as much afraid of erroneous principles, as he is of debauched practices. 2. Peaceable: true wisdom teaches to avoid all strife and contention: there is a sweet connection between wisdom and peace; the wisest are the meekest men; they are peaceable and peace-makers; not ready to provoke others, nor easily provoked themselves: such as see most need of pardon from God, are most ready to pardon others, to live peaceable with all: yet note, though wisdom be pure and peaceable, yet it is first pure, then peaceable; as God is the first and best of Beings, so purity is the first and best of blessings; the chief care then must be for purity and truth; but next to purity we must regard peace: truth must be preferred, but peace must not be neglected; we must treat with God by prayer, and treat with man by condescension, as far as a good conscience will suffer, for obtaining and preserving peace: The wisdom from above is first pure, then peaceable. 3. True wisdom is gentle, in opposition to strife and contention; the word also signifies moderate and patient, Philippians 4:5 1 Timothy 3:3. Such a Christian is moderate in doubtful opinions, moderate in his judging of others, moderate and patient in his whole conversation, receding sometimes from his own right for peace sake. 4. Easy to be entreated; not inflexible, but persuadable: he that has an inflexible will, had need have an infallible judgment. Indeed there may be a flexibility and easiness to a fault; some good natures (as they are called) are easily drawn away to sin by evil company, and wicked counsel; in such a case, to turn a deaf ear to all entreaties is not obstinacy, but religious resolution. 5. Full of mercy; this has a double object, such as want, and such as offend: and so there is mercy in giving and in forgiving: it is the glory of a man to pass by a transgression, and the honour of a Christian to put on bowels of mercy: without this garment we shall appear naked at the bar of God. 6. Full of good works. Religion is not a dry rod, but it blossoms and brings forth fruit; fruits of humanity and civil courtesy, as well as fruits of piety and pious charity: when we begin to be religious, we must not leave off to be kind and courteous: Be pitiful, be couteous, 1 Peter 3:8. 7. Without partiality; that is, without making any difference between person and person, because of outward respects, which is a high point of wisdom; folly discovers itself in nothing more than by doting upon outward splendor. Fools, like children, account nothing good but what is gay; but wisdom teaches us to value and put an estimate upon persons and things, according to their intrinsic worth, and doth nothing by partiality. 8. Without hyposcrisy: in true wisdom there is no prevailing guile, but a true simplicity, and godly sincerity found with it, and this is the highest piece of wisdom; the hypocrite is the greatest fool; the sincere Christian is the truly wise, and the only wise man. The wisdom from above is pure and peaceable, without partiality, and without hypocrisy.

Verse 18
Our apostle here concludes his discourse, by shewing the happiness of those who are possessed of that wisdom from above, which is pure and peaceable, &c. They sow a seed which will yield them present fruit, and bring sheaves of joy and comfort into their bosoms, and also entitle them to an everlasting reward in that kingdom wherein dwelleth righteousness. 

Learn hence, 1. That all the actions of this life are as seed sown for the life to come; and every one's harvest hereafter will be according to his seed-time here; our rewards shall be according to our works.

Learn, 2. That the rewards of righteousness and peaceableness are reaped and received here initially, and shall be ere long enjoyed perfectly: The fruit of righteousness is sown in peace of them that love peace.

Learn, 3. That true lovers of righteousness ought to be lovers of peace, and peaceable persons lovers of righteousness; mercy and truth must meet together, righteousness and peace must kiss each other. Peace without righteousness is but a sordid compliance; righteousness without peace is but a rough austerity; our duty is to couple a sweet goodness with a severe righteousness.

04 Chapter 4 
Verse 1
The Jews, to whom St. James directed this epistle, had at that time great wars and fightings, not only with their neighbours, but even among themselves: in every city there were wars and fightings among them. 

Now, the apostle here puts it to their consciences to tell and declare whence these animosities and contentions, those wars and fightings, did proceed; come they not hence, even from your lusts?
Plainly intimating, that the cause of all civil dissentions are men's corruptions: War stirs first within, before it breaks forth without; were there not a fight in ourselves, there would be no fighting with others. Lust within is the make-bait in all societies and communities without. Pride and covetousness, envy and ambition, make men injurious to one another; worldly and sensual lusts first war in ourselves, before they disturb the common peace.

Verse 2
The Jews, at the writing of this epistle to them, did vehemently lust after liberty, and freedom from the Roman yoke, and for dominion and government over other nations; believing that their Messiah was to be a temporal prince, who should enable them to lord it over the Heathen world: "Now, says our apostle, though you lust for liberty and dominion, yet you have it not: and though, in an eager pursuit after these things, ye kill and slay, yet you do but lose your blood and labour, for ye cannot obtain what you thus inordinately seek, and irregularly covet; you should go to God in prayer for what you desire: but if at any time you do pray, it is not in a right manner, with a right intention and for a right end. It is to consume it upon your lusts; namely, that having the liberty you desire, you may possess the good things of this world you lust after, and may lord it over the Heathen world." 

Learn hence, that we pray amiss, when our aims and ends are not right in prayer.

Learn, 2. That then our aims and ends are not right in a prayer, when we ask blessings for the use and encouragement of our lusts.

Learn, 3. That prayers so framed are usually successless; what we ask amiss we are sure to miss, if the Almighty has any kindness for us. In prayer we must consider three things, the object, the manner, and the end: We must not only guard our affections, but secure our intentions; for prayers that want a good aim, do also want a good issue; Ye ask, and receive not, because ye ask amiss.

Verse 4
It is spiritual, not corporal adultery, which these words take notice of: the inordinate love of this world is called spiritual adultery; because it draws away the love of the soul from God, and dissolves the spiritual marriage between God and the soul; Ye adulterers and adulteresses, know ye not that the friendship of the world, which stands in competition with, and indisposes you from the doing of God's will, is enmity with God? and that whosoever will be thus a friend of the world, is the enemy of God? To love the world as God's competitor, is enmity to God, and he is God's enemy that loveth it predominantly. Learn we to love every creature with a creature love: for God reckons we love him not at all, if we love him not above all. 

Verse 5
Some by the spirit here understand the holy Spirit of God, and make the words run in the form of an interrogation, thus, "The Spirit, that dwelleth in us Christians, lusteth he to envy as your's doth? Nay, rather is he not the Spirit of love and goodness?" Others understand our own spirit; our corrupt nature is mightily carried forth this way, even to envy the good of others; it is usual in scripture to call the bent and propensions of the soul, either to good or evil, by the name of a Spirit. 

Note hence, that God's own people have much, too much, of a spirit of envy remaining in them, unmortified and unsubdued by them: The spirit that is in us lusteth to envy.

Verse 6
The sin of envy being censured before, our apostle next condemns the sin of pride; he uses a military term when he tells us, the God resisted the proud; it signifies, that he sees himself as in battle array against the proud, in a direct oppositon to him; there are no sort of sinners whom God sets himself so much against to punish and plague as proud sinners: such are wholly out of his favour; he beholdeth them afar off, and they are the subjects of his high displeasure; like naked men in an army, they stand exposed to his wrath, they have no shelter, nothing to keep off the threatening from them: for there can be no shelter from divine wrath, but in divine love. 

There are two eminent works of divine providence in the world, the one is to lift us and exalt the humble, the other is to abase and pull down the proud; some pride themselves in their natural parts, others in their acquired parts; some in their moral virues and evangelical graces, others in their holy duties and spiritual performances; we seldom do well, but we think too well of ourselves.

Learn hence, that pride is a common sin, and provoking; yea, a very provoking sin, and so must needs be, because it is an usurpation of the place and power of God, and sets itself against all the commands and threatenings of God: God resisteth the proud, but he giveth grace to the humble:
grace, that is,

1. Favour; the humble shall have his favour, and the proud his frowns.

2. God giveth grace, that is, more grace, farther measures of grace, to the humble: as we lay up our richest wines in the lowest cellars so does God lodge his choicest graces in humble and lowly hearts; he giveth not only grace, but more grace, to the humble; such as are low in their own eyes, are under the special protection and direction of the Most High God.

Verse 7
That is, "Submit to his government and authority, to his preceptive and commanding will, and to his providential and disposing will: submit yourselves to the guidance of his word, to the direction of his Spirit, to the conduct of his providence; submit your whole selves to the whole law and will of God; let all your thoughts, affections, words, and actions, be guided according to the strict rules of the word of God; but resist the devil, by no means do not submit or yield an inch to him: the only way to overcome Satan is, not by yielding to him, but by resisting and opposing of him; Satan is both a conquered enemy and a cowardly enemy, though he has a bold face, yet a faint heart; resist him, and he will flee from you." 

Observe here, 1. The devil's active enmity and continual hostility against man, implied and supposed: Satan is continually busy with us, that is, the apostate spirit, and the spirit of apostacy lodged in our natures: wherever we see malice, revenge, envy, hatred, pride, and self-love, there is that evil spirit which is so inimical and injurous to us, that is, Venenum serpentis diabolici, "The sting and poison, the very soul and spirit of the apostate nature."

Observe, 2. The Christian's duty discovered, and that is, not to yield but resist and oppose; we must either resist him, or be taken captive by him; if we do not resist him, we shall never get rid of him: if once we parley and treat with him, we must expect to be triumphed over, and trampled upon by him.

Observe, 3. The certainty of success declared, he will flee from you; every denial is a discouragement to Satan, the strength of his temptations lie in our treachery and falseness; we are false within ourselves, otherwise all his power and malice could not hurt us; however, if we continue our resistance, the holy Spirit will come in with his assistance, he will be our second in the field, and we shall find, that stronger is he that is in us, than he that is in the world; the God of peace will bruise Satan under our feet shortly.

Verse 8
Observe here, 1. Man by nature, since his fall, is afar off from God, not barely by a natural distance as a creature, but also by a moral distance as a sinner; God made man near him, but when man sinned, he departed from him; now we draw nigh to God by conversion, and in all the actings of repentance; there is a first and a second coversion; a first conversion from a sinful state, a second conversion from sinful acts, by both we draw nigh to God; but the drawing nigh to God here principally intended, is by approaching to him in prayer, and in the use of every holy ordinance: and humbling of the soul before God, is a drawing nigh unto him; hence it is that good men delight so much in prayer, and other holy duties; they meet with God in them, and draw near to God by them; and they that meet with God, meet with all delights. 

Observe, 2. As the duty required, draw nigh to God, so the encouragement annexed, he will draw nigh to you: God will certainly draw nigh to that Christian, in a way of mercy, who prepareth his heart to approach and draw near to him in a way of duty; the Lord is nigh to all them that call upon him; nigh to comfort, nigh to quicken, nigh to guide, nigh to support.

Mark! to signify to us our deep pollution, and universal pollution; we are called upon both to cleanse and to purify, and that both our hands and our hearts.

Quest. But why is cleansing of the hands set before purifying the heart? Must we sweeten the streams before the fountain?

Ans. It is not unusual in scripture to put that first which is visible first, as calling before election, 2 Peter 1:10. And because grace (having once entered the heart) discovers itself by an immediate cleansing of the hands; so that if we would have a holy life, we must get a clean heart.

Learn, 1. That unclean persons can have no communion with God.

2. That they who draw nigh to God, must cleanse their hands; because the sins of our hands do keep us at a distance from God, and God at a distance from us. Commerce with God in an ordinance is one thing, and communion with him is another; a man may have a commerce or trade with an enemy for profit sake, whilst he refuses to hold communion with him in a way of friendship and intimacy of acquaintance.

Learn, 3. That double-minded men have corrupt hearts: double- mindedness is a dividing of the heart between God and something else: whereas God calls for the whole heart, the whole mind, the whole soul, the whole strength.

Learn, 4. That this double-mindedness hinders both our drawing nigh to God, and God's drawing nigh to us; a heart divided between God and the world, between conscience and lust, between religion and self interest, will hinder all intercourse and sweet communion betwixt God and us in the duty of prayer. Cleanse therefore your hands, ye sinners; and purify your hearts, ye double-minded.
Verse 9
The next duty we are exhorted to by the apostle, is a deep humiliation, and a voluntary affliction of our souls before God for sin, and upon the account of any calamity, either on ourselves or others. 

Learn hence, that as the afflicting hand of God does increase upon a person, a family, or a people, so ought the humiliation and mourning of that person, family, or people, to increase; we ought not only to be humbled when God afflicts, but also to be humbled in proportion to what God inflicts; great afflictions call for great humiliations; woe to that person, that family, or that people, who will not afflicted when God afflicts them, nor humble themselves, when God humbles them; who, when God casts them down, will hold up their heads in mirth and jollity: God loves to see us bear our cross, but he cannot endure to see us make sport with it, or slight of it. If God once perceives us driving away our sorrow with harp and viol, or drowning it with wine, he can quickly turn our wine into water, and our laughter into the voice of weeping.

Now is it not better to turn our mirth into mourning, than to have God turn it into mourning? They who turn their mirth into mourning, shall find comfort after their mourning; but they shall know nothing but mourning, whose mirth God turns into mourning: be afflicted, therefore, and mourn and weep.

Quest. But how comes the apostle to make use of so many words to one purpose, be afflicted, mourn, weep, humble yourselves, &c.?
Ans. All these heaps of expressions do import and imply,

1. The necessity of the duty.

2. The difficulty of the duty.

3. The continuance of the duty,

and accordingly much enforcement is necessary; flesh and blood loves pleasure, but declines sorrow and heaviness; nature loves no bitter draughts, though bitter things are sometimes the best things; therefore the apostle's call to afflict our souls, and humble ourselves in the sight of God, is repeated; and mark the encouragement given thus to do, humble yourselves in the sight of God, and he shall lift you up:

Submission and humility is the true way to exaltation and glory; the way to rise is to fall: he that humbleth himself shall be exalted, Luke 14:11.

He shall lift thee up in due time, 1 Peter 5:6. Wait God's leisure, and the promise shall surely be fulfilled; the world looketh upon humility as the way to contempt, but God pronounces it the way to honour; before honour is humility.

Verse 11
These words, as generally delivered by our apostle, are a disuasive from the sin of detraction, or speaking evil of one another, either by secret whispering, or open backbiting; a very common but most unbecoming sin amongst Christians. What pleasure do some persons take in divulging the faults of others, in aggravating their faults, in defrauding them of their necessary excuse and mitigation, though at the same time they are conscious of it, by lessening their good actions through the suppostion of their false aims and ends? It is an injurious and unworthy jealousy, when a person's actions are fair, to suspect his intentions, by mentioning his failings, but suppressing his worth and excellencies. It becomes Christians neither to give way to this growing evil themselves, nor give ear to it in others. 

But there seems to be something special and particular in these words, which respects the Jews, to whom this epistle is directed; as if the apostle had said, "Give over your reproach and censoriousness against the Gentile Christians, who do not observe your ceremonial law, your feasts, your sabbath, your circumcision; for both the law of Christ, and the law of Moses, which you profess to own, do bind you to love your neighbour as yourself, and forbids such uncharitalbe censures; So that by condemning your brethren, you condemn the law, and set yourselves above it; and all this in contempt of the law, and the lawgiver, who is one, and is able both to save and to destroy."

There are some that are neither able to save nor to destroy; there are others able to destroy, but cannot save. Satan is a destroyer, but he cannot save any, nor can he destroy all; if he could, none should be saved. But there is a lawgiver, who can save and destroy, who can give life, and take it away, and both as often as he will. He can save those that obey his laws, and destroy all those that transgress them: therefore, seeing Christ and none but Christ, has authority to five laws, it is not for you to impose ceremonial observances upon your brethren, and to censure and judge them for not observing them, when Christ has set them at liberty from the observation of them.

Verse 13
For the clear understanding of these words, 

consider, 1. What is not here forbidden or condemned by our apostle; namely, prudential resolutions for a right management of human affairs: It is lawful for men to take up a purpose to go to such a place, and follow their trade there, to buy, and sell, and get gain in an honest way; but no man must be peremptory in this, because we know not what shall be on the morrow, such determinations must be made with submission to divine providence: If the Lord will, we shall do this or that, referring all to his pleasure, who alone doth whatsoever pleaseth him.

Consider, 2. What is hereby intimated to us, and what is the duty incumbent upon us, namely,

1. That we have no assurance of our lives, nor any of the comforts of our lives, for one day, and therefore ought to refer all our actions, our enterprises, and undertakings to the will of God. What is your life? It is but a vapour; therefore ye ought to say, If the Lord will we shall do this or that.
2. That in regard of the great frailty of our lives, and the great uncertainty of issues and events, it is the height of presumption to promise ourselves great things, without the leave of God's providence; as our times are in God's hand, so are our actions also in God's power, both as to the performance of them, and as to the success of them: Say not then, today, or tomorrow, we will go into such a city; for that ye ought to say, If the Lord will, we shall do this, or that.
Verse 17
Observe here, 1. That sins of ignorance are sins, and render men greatly culpable, though ignorance will in some degree lessen their punishment. 

Observe here, 2. That to sin against light and knowledge is a very heinous aggravation of sin; because the knowlege of our duty lays us under the greatest obligation to do it.

3. That the greater advantages and opportunities any man has of knowing his duty; and the more knowlege he sins against in not doing of it, the greater is his sin, and the more grievous will be his condemnation.

05 Chapter 5 

Verse 1
These words may be considered wither relatively or absolutely. 

Consider them, 1. With relation to the Jews, to whom they were written immmediately, and they are a prediction or denuncitation of that judgment which was coming upon the right men in the Jewish nation; which prediction, Josephus assures us, was fulfilled by the slaughter and spoiling of the rich Jews throughout Galilee and Judea, the zealots sparing none but the poor and low. Thus did the vengeance of God, and does to this day, pursue and follow that wicked people, who killed the Lord of Life, and their own prophets, who brought judgment on themselves to the uttermost.

Consider the words absolutely in themselves, and they are a severe and cutting reprehension to covetous rich men, for their sordid sparing of that wealth which God had given them for public service. And the apostle gives us,

1. A description of their sin. 2. A declaration of their punishment.

Observe, 1. A description of the sin of the covetous rich worldlings, they chose rather to have their goods to be corrupted and spoiled, than to be employed to good uses; their victuals might have refreshed the bowels of the hungry, but they rather suffered them to putrify and stink; the garments which lay useless in their wardrobes, might have clothed the backs of their naked brethren, but they had rather let them be moth eaten; their gold and silver might have been applied to many good uses, but they had rather it should be cankered, and rust in their chests.

Observe, 2. The punishment denounced against them for this their sin, the rust of their gold and silver shall witness against them; that is, their consciences shall at once convince them of their base covetousness, and torment them for it; and this corroding of their consciences shall have an impression upon their bodies, it shall eat their flesh as it were fire; and all that treasure which, with wrong to others, and violation of their own consciences, they had heaped together, was but heaped up for the spoiler, and the violence of the last days.

Learn from the whole, 1. That it is hard to possess riches without sin; a hard matter to have them, and not be hindered from heaven by them.

Learn, 2. That a covetous hoarding, and sordid sparing of wealth, which our suffering brethren want, brings a curse both upon our persons and estates.

3. That more miseries, and dreadful judgments, shall come upon wicked rich men, which, if believingly apprehended, would cause them now to weep and howl. We do not hurt with our wealth, say some; aye, but what good do you do with it? Where are the poor members of Christ, whom ye have relieved with the superfluities of your table? But can many say truly, they have done no harm with their estates?

Lord! what carelessness in religion, what contempt of God, what riot and excess is found amongst many that abound in wealth, who expend more upon a lust in one day, than would maintain a poor family many years.

Learn, 4. That in the day of judgment, not only our actions, but all the circumstances of our actions, shall be brought forth, and produced as arguments of conviction; the rusty iron, the cankered silver, the moth eaten clothes, shall be produced; the stones of the wall, built by oppression, shall cry, "Lord, we were built by oppression and violence;" and the beam out of the timber shall answer it, True, Lord, even so it is, Habakkuk 2:11 The circumstances of men's sins at the great day will be as so many memorials to put them in mind of guilt, and God in mind of vengeance: Your gold and silver is cankered, and the rust of it shall be witness against you.
Verse 4
The next sin which our apostle convicts the rich of, and condemns them for, is the sin of oppression, and that of the worst sorts, even of labourers and servants; their covetousness was the cause of this oppression. There is no sin so heinous and base but covetousness may be a mother or a nurse to it: What more sordid than for the rich master to detain the wages of the poor labourer? Yet, Behold the hire of the labourers crieth: though they did not, durst not complain, yet their hire kept back did complain. 

Learn hence, that as all oppression is very sinful, so especially the detaining of the labourers' wages when their hire is delayed or denied, both are exceeding sinful; and accordingly we find oppressors in Scripture joined with the vilest of sinners, even with sorcerers, adulterers, and false swearers.

And to testify that God cannot want witnesses against oppressors, he tells us, their hire shall cry as well as the poor themselves: "The beam, and the stone out of the wall shall cry," Habakkuk 2:11.

Remember we then that secret wrongs are known to God; the poor may not always know who wrongs them, but the Lord fully knows, and their wrongs and oppressions will cry against us, when they know not against whom to cry.

And note, the person gloriously described, who is the poor's avenger; he is the Lord of Sabaoth, or the Lord of hosts, who has all power in his hand, and all creatures at his command. How bold and daring then is the oppressor to afflict the poor, who have the Lord of hosts for their avenger? Their cry is entered into the ears of the Lord of Sabaoth.

Verse 5
The next sin he charges upon them, is sensuality, luxury, lasciviousness, their eating and drinking to excess in their feasts, pampering themselves for the slaughter and the shambles. These are sins very natural to corrupt nature, but chiefly incident to the rich. Pride, idleness, fulness of bread, and living in pleasure, are too frequently sins that do abound in rich men's houses: though their abundance is no excuse, but rather an aggravation of their sin. 

God allows us to use pleasure, but not to live in pleasure; and by calling it pleasure upon earth, he intimates,

1. That sensual delights are only enjoyed here in this world: 2. That their desires ran after these earthly pleasures only:

The pleasures of the beast only pleased them; whereas the delights of sense are so far from being the chief pleasure for which God designed us, that, on the contrary, he intended we should take our chief pleasure, not in gratifying, but in restraining our sensual appetite, in reducing that rebellious power under the government and dominion of reason and religion.

Verse 6
By the just, may be understood Jesus Christ, that just One whom the nation of the Jews condemned and killed; and also such of his members, orthodox Christians, who the judaizing Christians persecuted. By their condemning the just, understand how they proceeded against them under a pretence and colour of law; before they would actually kill, they pretended legally to condemn. 

Learn then, that God takes notice not only of the open violences offered to his people, but also of all the injuries done unto them under the form of a legal procedure; it is a mighty provocation when public authority, which is the defense of innocency, is made the pretense of oppression.

It follows, ye have killed the just: This is added to let us know that oppression will preceed as far as death. Wickedness knoweth no bounds; good men are oft-times arraigned, condemned, and killed; they fall a sacrifice to the rage of their persecutors and oppressors.

It is added, He doth not resist you; which if applied to Christ, points at his meekness; he was slain without resistance: he came to suffer, therefore would not resist. If applied to the suffering Christians, it points at their weakness and inability to make resistance, as well as at their meekness and patience under sufferings: Ye have condemned and killed the just, and he doth not resist you.
Verse 7
Observe here, 1. The duty exhorted to, patience: Be patient, brethren. Patience is a sense of afflictions without murmuring, and of injuries without revenge. It is the duty of Christians to be patient under their sufferings, though they be long and sharp. 

Observe, 2. The argument to enforce this duty, The coming of the Lord draweth nigh. This may be understood of Christ's particular coming to judge his murderers at Jerusalem, which was then at hand, or of his general coming to judge the world at the last day. As if our apostle had said, "Have a little patience, and when your Lord cometh he will put a period to all your afflictions; with desire long for his coming, and yet with patience wait for it."

Observe, 3. A pattern of patience, propounded in the husbandman, he waiteth, and waiteth long for the time of harvest; and in order thereunto, for the former and latter rain, to prepare the corn for the day of a joyful harvest. Now, in imitation of the husbandman, the patient Christian thus argues with himself: "If the husbandman waits with patience for the coming of the harvest, shall not I wait with perseverance for the coming of my Lord? The approach of harvest is precious to him, and shall not the appearance of Christ be so to me? Shall he endure so much for a little corn, and not I much more for a heavenly kingdom?

Observe, 4. The direction given in order to the obtaining of this patience and long suffering, stablish your hearts; that is, in a firm expectaion of Christ's coming, believe that he will come certainly, and may come suddenly, and sooner perhaps than you may apprehend.

Learn hence, that it is the duty of Christians, in and under their afflictions, to stablish their hearts in a firm belief of the coming and appearance of Christ, to put a final period to all their sufferings, and to reward their victorious faith and patience: Be ye also patient, stablish your hearts, for the coming of the Lord draweth nigh.
Verse 9
Observe here, 1. A prohibiton, Grudge not one against another; that is, do not murmur or repine, groan or grieve, as impatient men use to do under their pressure; complain not of God, because the time of your deliverance is delayed: thirst not after revenge against your persecutors, and envy not those who are exercised with fewer troubles than yourselves: grudge not. 

Observe, 2. The enforcement of this prohibition from the danger of the fact, lest ye be condemned. As if he had said, "Impatience and discontent, envy and distrust, will expose you to greater miseries than you complain of: Your sufferings here are but for your probation, but your grudging and repining will be your condemnation."

Observe, 3. The anticipation or forestalling of an objection, which some might make. What! must we suffer, and may we not complain? Must we, by tamely bearing many affronts, invite more, and revenge none?" Yes, says the apostle, be patient, and commit your cause to him that judegeth righteously; for Behold the Judge standeth before the door.
Where note, 1. A Judge, the supreme and universal Judge, Jesus Christ, who was here judged by his creatures, but now is coming to judge his judges.

2. His posture, He standeth, which is the Judge's posture when he executes judgment. St. Stephen saw Christ standing, Acts 7:55, at God's right hand; not as an advocate to plead his cause, (Christ is said to sit at God's right hand when he does that); but he stood now as a Judge, to take speedy vengeance on St. Stephen's murderers for that bloody act.

Note, 3. The place where the Judge standeth before the door; that is, he is coming to judgment, and he is just at hand; he has put on his robes, and is ascending his tribunal.

Observe, lastly, the note of attention, Behold! this ushers in the whole, Behold the Judge standeth at the door.

Learn hence, that the consideration of Christ's near approach to judgment should awe the consciences of men, and mould their conversations into a dutiful compliance with divine commands.

Verse 10
Here the apostle exhorts suffering Christians to patience, by the example of the Old Testament saints, who were exceeding dear to God, employed in special services for God, yet exercised with long and sharp afflictions for him. Now, their nature was as tender and as frail as ours, and we have the same blessed Spirit to comfort and assist us with them. 

Note thence, 1. That the examples of excellent persons who have gone in the thorny path of affliction before us, and beaten it for us, are of excellent use to suppress our fears, to support our spirits under all our conflicts, and to rouse our courage in all our encounters.

Note, 2. That it is our great duty to eye the encouraging examples of those that have trod the path of sufferings before us, and strive to imitate and follow such worthy patterns. The first sufferers had the hardest task; strange and untried torments are most terrible; they knew not the strength of their enemy which they were to engage, but we fight with an enemy which has been often beaten and triumphed over by our brethren that went before us; certainly we that live in these last times have the best helps that ever any had to subdue our fears; Take we then the prophets, and primitive saints, for an example both of grievous sufferings and of great patience.

Verse 11
That is, all persons do judge and pronounce those that have suffered death, for righteousness sake, to be in a very happy condition; though they live persecuted, yet they die sainted. Living saints are an eye sore; by the strictness of their lives, and the severity of their reproofs, they torment a wicked world; but dead saints do not stand in the way of their lusts, they will therefore have a good word for the dead saints, whilst they hate and persecute the living; Behold, we count them happy which endure. 

That is, "Ye have heard how eminent Job was, both for his sufferings and his patience, and you have seen (it is set before your eyes in his story) what an end the Lord made with him, giving him double in this world for what he lost; therefore, though you may be losers for God, yet fear not that you shall be losers by him."

Learn hence, 1. That it is good and useful in our afflictions, to propound Job's pattern and example to our own imitation. He was famous for his suffering, and as famous for his patience: do you suffer various kinds of affliction? Do you suffer in your body, in your spirit, in your nearest relations, in your dearest earthly comforts? And under all these do you suffer the heaviest censures for hypocrisy?

It is but Job's portion, and if you compare notes, not half of his condition neither: so for his patience, let us propound that for our pattern too, and take this encouragement to do it, namely, that though Job discovered much impatience, cursing the day of his birth, &c. yet that is not here mentioned, but mercifully pitied, and pardoned, and graciously overlooked. Where the heart is upright with God, infirmities are not mentioned by him.

Learn, 2. That our afflictions ought not so much to be considered in their nature and beginning, as in their issue and end. You have seen the end of the Lord. God gives always a gracious end, and a glorious end, to the afflictions of his people, and sometimes a temporal end also. Job had all these: let us, under the rod, wait upon God with Job's patience, and he will give us Job's end.

Learn, 3. What an affectionate regard God bears to his children in and under all their heavy sufferings; he is full of bowels, as the word signifies, truly compassionate, very pitful and of tender mercy. As he has pardon for their sins, so he has pity for their afflictions; he is pitiful as well as merciful, yea, very pitiful, and of tender mercy.

Observe, lastly, that the book of Job is a real history, not a parable. There was such a man as Job, how else could his patience be propounded as a pattern? And whence is it that we find him numbered with Noah and Daniel? Ezekiel 14:14. As they were real persons, and truly prevalent in prayer, so was he, Job 42:10.

Verse 12
Observe, that an oath here is not absolutely forbidden, but restrained: Above all things, my brethren. 

Note, with what vehemency and earnestness the apostle speaks, Swear not, that is, swear not vainly and rashly, swear not lightly and profanely, swear not unduly, by any of the creatures, (but by the Creator only), which was a sin that the Jews were dreadfully guilty of: But let your yea be yea; and your nay, nay: accustom yourselves to a true simplicity and plainness of speech, in affirming or denying, letting oaths alone, lest ye fall into condemnation; that is, plainly, into the condemnation of hell.

Learn hence, 1. That rash and vain swearing, or profane oaths, are a high abuse of the dreadful name of God, and a mighty provocation to him: verily there is no sin that doth more weary the patience of God, because there is no sin that doth more banish the fear of God out of our hearts.

Learn, 2. That the great end of speech being to communicate the sense of our minds to each other, we ought to use such plainness and simplicity in speaking, that we may believe one another without oaths, or more solemn religious asservations.

But yet, 3. To take an oath upon a solemn occasion, when lawfully called thereunto, is a Christian and necessary duty.

Verse 13
Here observe, 1. That affliction is a praying season. Prayer is a duty never out of season, but never more in season than in and under affliction. 

Observe, 2. That though the time of affliction be a special time when a saint prayeth, yet it is not the only time, he prays at all times, because he loves to pray; he prays then, because he especially stands then in need of prayer. A carnal heart has no mind to the duty: he visits not God unless God visits him; but a good man prays continually, prays without ceasing, in health and sickness, in poverty and want; when the candle of the Lord shines about his tabernacles, as well as when he walketh through darkness.

He that prays, makes music in the ears of God: he that sings psalms, performs a duty suitable to his condition. Several conditions require several duties, and all duties are to be performed suitably to our several conditions. Singing is proper to a prosperous state; both to sing God's praises, and to sing to his praise; prayer is proper to an afflicted condition; it is our best remedy, because it leads us to God our best refuge: therefore if any be afflicted, let him pray to God to alleviate and sanctify his affliction. Is any merry? let him sing psalms of praise to that God who hath given him this cheerfulness of spirit.

Verse 14
Some observe, 1. That St. James doth not say, "Is any man sick? let him pray;" but let him send for others to pray with him, and for him: plainly supposing, that the sick man is very unfit to pray himself, or to pray for himself; in other afflictions let him pray, but in sickness let others pray for him, he having enough to do to grapple with his grief, and to conflict with his affliction: a diseased body unfits the mind for holy duties. 

Yet observe, 2. It is one thing to want a heart in sickness to pray for ourselves, and another thing to want ability to pray for ourselves. Many desire the prayers of others in sickness, who wanted hearts to pray for themselves in health. This is a sad symptom that the soul is as sick, yea, more dangerously sick than the body. Add to this, that the prayers of others are very rarely beneficial to us, unless we pray, or have a desire to pray, for ourselves.

Observe, 3. The sick man's duty, not only to desire prayer, but to send to the elders of the church to pray for him, and with him.

Quest. But if the sick neglect to send, may the minister neglect to go, if he knows of the sickness?

Ans. Doubtless we ought to go, if we know of it, whether they send or not, for they want our prayers and help most when they desire it least; and by refusing to go, we may lose the last, and perhaps the best opportunity of doing good unto them. If our people, through stupidity and insensibleness, omit their duty in sending for us, God forbid, that either through pride or sluggishness, we should neglect our duty in going to them; too, too often we never hear our people are sick, till the bell tells us they are dead: if therefore by any means we gain the knowlege of their condition, let us apply ourselves with all our might to their condition, lest God be more angry with us for not going to them, than with them for not sending to us, imitating our Lord, who was found of them that sought him not.

Some make this anointing with oil to be a medicinal practice among the Jews, and that they administered it physically: but why then must the elders administer it? The physician might have done it as well as they. True, but the elders are sent for, that they, applying this corporeal remedy, might join with it spiritual physic of prayer, good admonition and comfort. As if a sick person should send for the minister at his taking of physic, that he might then pray with him, counsel and comfort him. Others make this anointing with oil a religious act. Christ empowered his apostles to work miracles, and, amongst others, they had the gift of healing the sick, whom they anointed in the name of the Lord, or by the authority of the Lord; but the gospel being sufficiently confirmed, this gift of healing is ceased, and therewith the rite of anointing; therefore the church of Rome keep up an idle ceremony in anointing the sick, unless they had a miraculous power to heal the sick: to keep up the rite, unless they could produce the effect; to pretend to the anointing, without the power of healing, is a mere piece of pageantry; besides, they anoint those that are given over for dead, and the apostle's anointing for the benefit of the living, as appears by the following verse.

Verse 15
Here our apostle shews the good effects of this anointing and praying; yet note, that he ascribes the sick man's recovery, not to the oil, but to the prayer; the prayer of faith shall save the sick. The moral means is taken notice of before the ritual and ceremonial: the prayer of faith shall save the sick. 

There was required to the miracle faith, both in the elder, and in the sick person, to save, that is, to recover the sick; yet mark, it is said, The Lord shall raise him up, to note, that the efficacy of faith lies in the object of faith; it is not faith properly, but God called upon in faith, that saveth the sick; the efficacy of faith is not from its own merit, but from God's power and grace.

If he have committed sins: why, is there any question to be made of that? No; but if he has committed such sins as brought this sickness upon him, they shall be forgiven him, upon this prayer of faith; if any special or particular sin has drawn down this disease upon him, it shall be remitted, and the disease removed; where the sickness is by way of chastisement, the healing is a testimony of God's forgiveness.

Learn hence, how absurd is the Popish sacrament of Extreme Unction: how can they gather a perpetual ordinance from an action that was extraordinary and miraculous, and long since ceased? Or apply a sacrament to dying persons, from a rite used upon persons who were not to die, but to be raised from sickness? Or how can they promise to him forgiveness of sins, to whom they cannot promise that recovery which was the token of it?

Verse 16
Note here, 1. That there is a time and season when it is our duty to confess our sins, not only to God, but to one another, to a pious and prudent minister, to an injured and wronged neighbour, to those that have been tempted by us, and have consented with us in sinning. 

Note, 2. How absurdly the Papists ground their practice of auricular confession upon this text, here is not one word spoken of a priest, nor of our confessing to him: and if so, the text proves it the priest's duty to confess to the people, as much as the people's to confess to the priest, for the duty required is mutual, confess one to another; accordingly the words are generally understood of confessing private injuries one to another: that the sick person must reconcile himself to his neighbour as well as to God, that he may recover; for so it follows, pray for one another, that ye may be healed; intimating, that it is the duty of Christians to confess their miscarriages and private injuries one to another, and by their prayers to succour, help, and relieve each other; it is the duty of the strong to pray for the weak, and the strong may be strengthened by the prayers of the weak.

Observe here, 1. The qualification of that prayer, which at that time was effectual for the recovery of the sick person in a miraculous manner, it may be rendered an inspired prayer; as they that were actuated by the evil spirits, so such as were moved by the impulses of the Holy Spirit, were called Energoumenoi, in a good sense, the phrase properly signifies a prayer inwardly wrought and excited, and implies the efficacious influence of the Holy Spirit, and the force and vehemency of a Christian's spirit and affection exerted and put forth in the duty; in wrought prayer, or prayer that works in and upon our own hearts, has a mighty prevalency with God.

Observe, 2. The qualification of the person praying, a righteous man, not legally righteous, one in a state of sinless perfection, but a person justified by faith, and whose faith is fruitful in good works.

Observe, 3. The prevalency and efficacy of such a person's prayer; it availeth much ; he doth not say how much that is better experienced than expressed; it availeth much for ourselves, sometimes more for others than for ourselves.

Note, that the fervent prayers and intercessions of the righteous have a mighty prevalency with God, both for themselves and others.

Verse 17
Our apostle in these words proves the general proposition he had laid down, that the fervent prayer of a righteous man availeth much, by a particular instance, the example of Elias: who seemed to carry the keys of heaven at his girdle, to shut and open the heavens at his pleasure. 

As the Lord liveth, there shall not be dew nor rain, but according to my word 1 Kings 17:1 : the Apostle here tells us what word this was, namely, a word of prayer, and not a word of command; Elias prayed, and the heavens gave rain; he prayed in prayer, so the original; that is, he prayed with faith and fervency, according to the will of God revealed to him; and though he was a man subject to the common infirmities of human nature with ourselves, yet his passions did not hinder the prevalency of his prayers; nothing has wrought such wonderful effects in the world as prayer; it made the sun stand still in heaven, it brought fire out of heaven, 1 Kings 1:10, and here it shut up the windows of heaven, that it rained not for the space of three years and six months: it has a divine kind of omnipotency in it.

Verse 19
Our apostle concludes his epistle with an exhortation to the duty of fraternal correction and Christian admonition: "If, says he, any one among you, who hath made an outward profession of Christianity, shall, for fear of persecution, or otherwise turn aside from the rule of the gospel, whether in matters of faith or practice, such a person, either Minister or private Christian, as shall be instrumental, by prayer, reproof, or counsel to recover him out of that wandering and backsliding condition, shall have the honour to save a soul from death, and shall hide a multitude of sins; that is, he shall be a means of bringing him to a sight of his sins, and to seek a pardon of them, which is the only true and happy way of hiding and of covering of them." 

Learn hence, 1. It is not sufficient that every one takes care of his own soul, but he must also watch over the souls of others; there is no brother so mean in the Christian church, but the care of his salvation belongeth to all in the Christian communion.

Learn, 2. What great honour God puts upon the creature, in calling him a Saviour to a restored and converted brother, he shall save a soul from death: but when God puts the glory of his own work upon the head of the creature, what cause has he to lay the crown of his excellency at the foot of God? When the honour of the supreme Cause is put upon the instrument, the instrument ought to ascribe all the efficacy and efficiency to the first cause, saying, Not unto us, O Lord, not unto us, but to thy name be the praise. Amen.

